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religious life of the Muslims by ridding it of its
innovations, superstitions and unnatural accretions,
(2) their active promotion of the study of Hadith
literature, the importance of which had already been
recognized by Shaykh ‘Abd al-Hakk Muhaddith of
Delhi [g.v.], and (3) their polemics against the Arya-
Samadjist Hindus, the Christian missionaries and
the Ahmadis (Kadiyanis).

Bibliography: Siddik Hasan Khan, Tardju-
man-i Wahhibiyya, Agra 1300; Muhsin al-Mulk
Sayyid Mahdi ‘All Khan, Ta’rikk-i Taklid awr
Amal bi ’l-Hadith, Aligarh 1906; M. Thana Allah,
Ahl-i Hadith k@ Madhhab, Amritsar 1926; Abi
Yahya Imam Khian, Taradiim-i ‘Ulama’>i Ha-
dith-i Hind, Delhi 1356; idem, Ahl-¢ Hadith ki
Ilmi Khidmit, Delhi 1937; Nadim al-Ghani
Khan, Magdhahib al-Islam, Lucknow 1924, 611-22;
Sayyid Sulaymin Nadwi, Hindustin mén “Iim
Hadith in the Ma‘arif, xxii, Azamgarh 1928;
Mas‘ad ©Alam Nadwi, Isl@gm ki Pehli Siydsi
Tahrik?*, Rawalpindi 1368, 21-31; S. M. Ikram,
Mawdi Kawthar, Bombay, 48-55; M. Ibrahim Mir
Sialkoti, Ta’rikh-+ Ahl-i Hadith, Lahore 1953;
Fatawa Thand’yya, ed. M. Da’dd Raz, Bombay
1372. (All the preceding works are in Urdu.) Shah
Wali Allah, Hudjdjat Alldk al-Baligha, Cairo 1352,
i, 147-62; Siddik Hasan Khan, Hiddyat al-Sa%l ild
Adillat al-Masa’l, 1292 A.H.; Shaykh Akmad
al-Makki, Ta’rikk Akl al-Hadithk, lithographed at
Lahore; Murray Titus, Indian Islam, 1930, 187-9;
H. A. R. Gibb (editor), Whither Islam ?, London
1932; W. C. Smith, Modern Islam in India®,
Lahore 1947; H. A. R. Gibb, Modern Trends in
Islam, Chicago 1946. (SH. INAYATULLAH)
AHL-1 HAKK, “Men of God"’, a secret religion

prevalent mainly in western Persia. Ahl-i Hakk
would seem to be a rather imprecise name for this
sect, because it is used, for example, by the Huriiffs
(see Cl. Huart, Textes persans relatifs & la secte des
Hurifi, 1909, 40), and because it has an affinity
with such sifi terms as Ahl-¢ Hakika, a term which
is also used by the Ahl-i Hakk. In the sfrict sense,
however, Ahl-i Hakk is the name properly given to
initiates of the religion described in the present
article. The name °Ali Ilihi [¢.v.] applied to them
by their neighbours is an unsuitable title, because
¢All is not the dominant figure in the religion of the
Ahl-i Hakk, and further because the term CAll Ilihi
is also used in relation to sects whose connection with
the Ahl-i Hakk has not yet been established.

The only reliable method is to describe the sect
on the basis of the authentic sources, supplemen-
ted by material drawn from the narratives of
travellers. The difficulties of this task arise firstly
from the fact that the number of texts available is

still limited (besides being often in dialect and
bristling with abstruse terms) and secondly from the
existence of numerous subsects. The Ahl-i Hakk
church has no canonical unity, but resembles rather
a federation of associated movements (see a provisi-
onal list of these subdivisions in Minorsky, Notes,
46 [33]). There are twelve main khanadans or
stlsilas (v. infra), but there are branches which are
not included in this list, cf. the Sayyid Djalali
(Minorsky, Notes, 48 [35]) and the Tamari (a highfy
abnormal group) (Minorsky, Etudes, 1). The account
by Gobineau, the Firkdn and the text published by
W. Ivanow reveal a religious system more philoso-
phical than the naive legends of the Sarandjim (in
the Atagh-begi version). Since, at the moment,
however, this branch is better known to us, the
following account will be based primarily on the
Atagh-begi documents, to be supplemented later by
material from the Firkan, the author of which was
a Khamighi (?).

The Dogmas. The central point in the dogmas
of the Ahl-i Hakk is the belief in the successive
manifestations of the Divinity, the number of these
being seven. The manifestations of God are compared
to garments put on by the Divinity: “to become
incarnate’ means ‘“‘to come (to dwell) in a garment”’
(lsbas, diagma, din < Turk. *don).

On each occasion the Divinity appears with a
following of Four (or Five) Angels (ydrdan-i &ar-
malak) with whom he forms a close group.

The table of theophanies according to the MS. of
the Sarandjam is given below.

In pre-eternity (azal) the Divinity was enclosed
in a Pearl (durr). He made his first external appear-
ance in the person of Khawandagar, the Creator of
the world, The second avatar was in the person of
‘All. From the beginning of the third epoch the
list becomes quite original and typically Ahl-i Hakk.
The first four epochs correspond to the stages of
religious knowledge: shari‘a, farika, ma‘rifa and
hakika. According to all branches of the sect, the
representative of the last and the highest stage is
Sultan Sohak. On the other hand, several differences
of opinion regarding the successors of Sultin Sohak
are recorded.

Just as the divine essence reappears in each of
the seven ‘“garments’, the angels (cf. the vertical
columns in the table) are avatars of one another.
For this reason their names are interchangeable
and Salman is often spoken of in the epoch of
Sultin Sohik or Benyamin in the epoch of
Khiwandagir. The angels are emanations of the
Divinity: the first of them was produced by
Khiwandagir from his armpit, the second from his
mouth, the third from his breath, the fourth and
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1. Khiwandagar | Djibra’l Mika’il Israfil ¢Azra’ll ?
2. Murtada ‘All | Salmin Kanbar Hadrat-i Nusayr Fatima
Muhammad
3. Shih Khoshin| Baba Buzurg Kaka Reda Kore-Faki Baba. Tahir Mama Djalala
(Rida)
4. Sultin Sohik | Benyamin Dawid Pir-i Misi Mustafi Dowdin | Khatin Dayira
5. Kirmizt (Shih | Kamaridjin Yiridjan Yirali Shih Sawar Razbar
Ways Kuli) Agha
6. Mamad-beg Djamghid-beg | Almas-beg Abdal-beg ? Pari-khan-i
Shart
#. Kh2n Atash | Khin Djamghid | Khan Alm3s Khan Abdal ? Disti Khanum
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fifth from his perspiration and his light respectively
(cf. the Sarandjam). According to another version,
Benyamin was created from the perspiration, which
is characteristic of modesty; Dawad — from the
breath (anger); Misi — from the moustache (pity);
Razbar — from the pulse (charity). The angels play
the part of ministers to the Divinity: Benyamin
is the deputy (wakil) and the pir; Dawid is the
overseer (ndzir) and judge (?); Pir Masl is the
wazir who records good and evil; Mustafa Dowdan
(= Nusayr) is the Angel of Death.

The angels are usually said to be four in number
(in some lists and in certain periods this number
is reduced to three) but in fact a fifth angel is
especially charged with the supervision of worship.
This angel’s symbolical name is Razbar, Razbar
or Ramzbar (“entrusted with mysteries’’) and her
feminine character is indisputable; but the sex in
Razbar is not emphasized. One of the informants
even alleges that Razbar is a hermaphrodite
(khuntha). Razbar is the mystical name of Khatin
Dayira, mother of Sultan Sohik, and the compiler
of the list quoted above is wrong in relegating her
to the fifth epoch.

Metempsychosis and Eschatology. The
belief in the reincarnation of the theophanies finds
its parallel in the general belief in metempsychosis.
“Men! Do not fear the punishment of death! The
death of man is like the dive which the duck makes”.

Human beings must pass through the cycle of
1,001 incarnations, in the course of which they
receive the reward of their actions (Notes, p. 131
[251]). According to the Firkan (i, 32, 35, 57, 68),
however, the possibilities of purification are essen-
tially limited by the very nature of beings; of
whom some, created out of yellow clay (zarda-gil),
are good, and the others, created out of black
earth (siyah khak), are evil. “The more (the
former) go through the world of garments and
the more they suffer, the more they approach
God and the more their luminous state increases’’,
while the “Dark ones” shall never see the Sun.
As a complement to these beliefs, the Ahl-i Hakk
eagerly await the advent of the Lord of Time who
shall come “to accomplish the desires of the Friends
and embrace (thdta) the Universe’’. There are a
number of prophetic kalams which announce the
coming of the Messiah. The scene of the Last
Judgment, (sdan, “review’) will be the plain of
Shahrizir [¢.v.] or that of Sultaniyya [q.v.] where
the “sultins shall be exterminated” (Notes, p. 44
[31]). According to the Firkan, i, 57, the Good
shall enter Paradise (which is the contemplation)
of the beauty of the Lord of Generosities, while the
Wicked shall be annihilated (ma‘diim).

Rites. The Ahl-i Hakk have a number of practices
which are quite original.

1. We find little mention of individual prayer;
on the other hand, the Ahl-i Hakk attach tre-
mendous importance to assemblies (djam < diam*)
in which “all difficulties find their solution”. The
life of the community is eminently collective and
the assemblies are held at fixed intervals and in
connection with all important events. Kaldms are
recited at them to the accompaniment of music.

2, On solemn occasions sessions of dhikr [g.v.]
are held. Specially qualified darwighes to the sounds
of music (s@z) enter into a state of ecstasy, ac-
companied by anaesthesia, which enables them to
walk over burning coals, to handle them, etc.

3. The indispensable features of these assemblies
are the offerings and the sacrifices: nadhr wa-niydz

(raw offerings, uncooked, including animals of the
male sex, oxen, sheep, cocks, intended for sacrifice)
or khayr wa-khidmat (cooked or prepared victuals,
like sugar, bread, etc.). The Firkagn, i, 74 counts
fourteen kinds of bloody or bloodless sacrifices
(kurbani-yi khunddar wa-bi-khin). The ritual of
sacrifice is regulated and the flesh is separated from
the bones, which are buried. The boiled meat and
the other offerings are distributed among those
present and dedicatory formulae (kkutba) are repeated.
The term sabz namsudan, ‘‘to render green, i.e. living,
to reanimate’”, is applied to the ceremony (Nofes,
p. 210 {[g0]).

4. “Just as every dervish must have a spiritual
director (murshid) so the head of every Ahl-i Hakk
has to be commended to a pir’’. In the course of
this ceremony (sar stpurdan) the persons symbolising
the “Five (sic!) Angels” stand round the infant. A
Muscat nut (djawz-t buwa) is broken by the celebrant
as a substitute for the head. It is then worn as an
amulet, with a piece of silver called hawiza bearing
the Shi‘a form of the profession of faith (hawiza
from the Shi‘a town of Hawiza in Khazistin; cf.
Notes, p. 227 [107], and W. Caskel, Ein Mahdi
des 15. Jahrhunderts, in Islamica, 1931, 48-93,
and the art. MusHA®sHA®). Links recalling blood
relationship are established between him whose head
is commended and the line of the shaykk to whom
the head has been commended. This spiritual relation-
ship carries with it the prohibition of marriage
between the individual dedicated and the family of
the pir.

5. With the object of attaining moral perfection
special unions (nuclei) are formed between a man
(or several men) and a woman who are called brother
and sister (skart-i tkrdar). The union is said to be
formed in anticipation of the Day of Resurrection:
Notes, p. 230 [110]; cf. the akhk wa-ukht al-dkhira
among the Yazidis [¢.v.].

6. Fasting is rigorously observed but lasts only
for three days, as among the Yazidis [g.v.]. It takes
place in winter and is followed by a feast. Among
the divisions of the sect, only the Atash-begi do not
observe the fast “for the days of the (final) advent
are near’’ and instead of fasting they say one ought
to feast.

For the other rites and customs see the Nofes by
Minorsky (Bibl.).

Firkan al-Akhbar. The author of this treatise was
Hadjdji Ni‘mat Allah of Djayhiin-ibid near Dinawar
(1871-1920) who belonged to the Khamiishi division
and who believed the time had come to reveal the
Real Truth {kakikat). His son Nur ¢Ali Shih (b. 1313/
1895) wrote the biography of his father and an
introduction to the Firkdn under the title of Kashkf
al-Haka’ik. While confirming much that was already
known, the Firkan represents a tradition different
from that of the Atash-begi in as much as it makes
no mention of ‘“‘seven’’ epochs and reserves a special
position for Khawandagar and Sultan Sohak while
the number of manifestations of less importance is
increased (Biba Natath, etc.).

The Firkan consists of 4 parts. The first deals
with the fundamental principles of the hakikat
established in pre-eternity by the Divinity who
in the stage of “ya-yi ghaybat” became externalised
in the garment of Khiwandagir. The law remained
concealed till the coming of Sultin Ishik (Sohak).
Then . the daftarddrs recorded these doctrines but
each in his own way and according to the sources
which were accessible to him. As a result the Ahl-i
Hakk community has no [single?] sacred book and
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its divisions are distinguished by different views.
The Ahl-i Hakk required a kutb-i kull which would
be unique. So after 13241906 Ni‘mat Allah, by
God’s command, abandoned the world and became
the “‘messenger of the Lord of the Hour”, i.e. of
Pir Benyamin (explained as bin - yd@ -+ amin
“faithful son of Ya’). Then comes the explanation
of metempsychosis (gardish-v din bi-dun = ‘‘going
from one garment to another”).

The creatures of the world are divided into two
distinct categories according to their original
element (zarda-gil or }hak-i siyah). To the first
belong the Saved and Luminous beings whose respec-
tive sarddrs are Benyamin and Sayyid Muhammad
(in his avatar of Buzurg-sawar). To the other category
belong beings of Fire and Darkness whose respective
sardars are Iblis and Khannas, with whom are
associated the first three caliphs, Mu‘awiya, ¢A’isha,
etc. The intermixture of the two categories of beings
produces combinations which may be recognised
even externally.

The second part of the treatise is mainly
concerned with the correspondence of the avatars
through the ages. Thus the manifestations of Benya-
min are Noah, Jesus and provisionally (mikmdn)
Rustam of the Persian epic; those of Razbar:
Bilkis, the queen of Saba?, Mary, etc.; those of
Sayyid Muhammad: Zoroaster, the prophet Muham-
mad, etc. Next we are given the history of Sultan
Ishak (Sohak) and of his successors.

The third part relates the personal experiences
of Ni‘mat Allah and the commandments which he
received from God during his journey ‘to the
beyond”’ (safar-i “ukbd), notably his mission to unite
the kkdanadans, to give absolution from sins (az
khiyanat pak namudan) and to intercede (shifd‘at)
with the Lord of Time.

The fourth part is the very full description of the
rites and customs (amr wa-nahy), with the Gurani
text of the formulae recited on each occasion.

Distribution. The principal centres of the Ahl-i
Hakk are in the west of Persia, in Luristan, Kurdistan
(land of the Girdn east of Zohab, town of Kerend)
and in Adharbiydjin (Tabriz, Makd, with ramifi-
cations in Transcaucasia especially Karabagh). Little
colonies of Ahl-i Hakk are found almost everywhere
in Persia (at Hamadhin, Teheran, at Mazandaran,
Fars and even in Khurasin, to which, according
to tradition, one of the brothers of Khan Atash
had gone). In fIrak there are Ahl-i Hakk among
the Kurd and Turkoman tribes of the region of
Kirkik, of Sulayminiyva and probably at Mosul.

Very little is known of the connection between the
Ahl-i Hakk and the sects popularly known under
the name of €Ali Ilihi or by contemptuous terms
like &irdgh-sondiiren (‘“‘extinguishers of lights’),
khurds-kushan (‘‘slaughterers of cocks’) etc. [see
BEKTASH, KizIL-BASH, SARLI, SHABBAK). In any case,
it is a striking fact that the direct influence of
Ahl-i Hakk preachers of the district of Zohab could
be traced among the ¢Alawi (Kizilbagh) of ‘Ayntab;
cf. Trowbridge, The Alevis, Harvard Theol. Review,
1909, 340-55, repr. in MW, 1921, 253-66.

Religious History. The Ahl-i Hakk possess a
wealth of legends arranged according to the mani-
festations of the Divinity. The collections of these
legends are known as Sarandjim. The epoch of
Khawandagar is interesting only for its cosmogonic
myths. The traditions relating to the epoch of
¢Ali (which does not in any way form the central
point) are inspired by the extreme Shi‘a, The epoch
of Khoshin is placed in a typically Lur (¢.v.] environ-

ment, the geographical nomenclature showing an
excellent knowledge of the localities of Luristan,
One of the angels of Khoghin is Biba Tahir [g.v.]
whose quatrains in dialect are quoted. The fourth
epoch is placed in the land of the Guran close to
the river Sirwan. The sayings attributed to Sultan
Sohdk are in Gurani, which is the sacred language of
the Ahl-i Hakk (cf. Firkdn, i, 3; see Minorsky,
The Guran, BSOS, 1943, 77-103). The greatest
sanctuaries of the sect: Baba-Yadegir and Perdiwar,
are situated in the same region. In the later epochs
the scene is transferred to Adharbaydjin and the
kaldms relating to these epochs are in Adhari Turkish.
From these facts it may be concluded that the stages
of propagation and development of the religion have
been: Luristin — land of the Giiran — Adharbaydjan.

Exact dates are naturally difficult to obtain and
we shall endeavour to proceed from the known to
the unknown. Khian Atagh, born at Adjari (north of
Mariagha) and buried in the village of Atash-beg in
the district of Hashta-rid, northeast of Mount
Sahand, is said to have lived at the beginning of the
18th century (Notes, p. 41 [27]). This line was con-
tinued by his direct descendants of whom the
seventh was called Sayyid °Abd al-‘Azim Mirza
(Agha-bakhsh) and lived at Garraban (also called
Dorid) on the Gamasib to the south of Bisutan,
where O. Mann visited him. He died in 1917 and
was succeeded by his son Muhammad Hasan Mirza.
The popularity of the Turkish poems of Shih
Isma‘il Safawi is significant; the kalam, known as
Kutb-nama, calls Shah 1sma‘il the “pir of Turkistan"
(= Adharbaydjan where Turkish is spoken). The
spread of Ahl-i Hakk doctrines among the Turkoman
tribes seems in any case to go back to an earlier
period, that of .the Kara Koyunlu rulers. The
remnants of these Turkomans who live in a district
in the centre of Maku are Ahl-i Hakk. Similarly in
Transcaucasia the Iara-Koyunlu in the region of
Gandja live in the close neighbourhood of the
G’6ran (< Guran!). Shah Ibrihim, whom many of
the Ahl-i Hakk regard as the successor of Sultin
Sohak, and who lived in Baghdad and whose acolyte
angel was Kushli-oghli (author of Turkish kaldms),
is perhaps responsible for the dissemination of Ahl-i
Hakk teaching among the Turkomans north of the
Tigris.

Tradition places immediately before Shah Ibrahim
the famous Sultin Sohak who (outwardly) was the
son of Shaykh ¢Isi and Khatin Dayira (Dayarik),
daughter of Hasan Beg Dijald, chief of the tribe
of Djaf-i Murdd. His real name is said to have
been Sayyid ‘Abd al-Sayyid. Barzindja, north of
Sulaymaniyya, is said to have been his birthplace.
He is said to have had seven sons from his wife
Khatana Bashir, who are named hafttan. His tomb
is at Perdiwar {in Awraman-i luhiin, see SENNE), on
the right bank of the Sirwan.

The Kika’i chiefs of Ta’0k claim to be his direct
descendants (see al-‘Azzawi, al-Kakd’yya). Shaykh
Mahmid, who after the World War proclaimed
himself “King of Kurdistan" [cf. the article KURDS],
claimed to be descended from the brother of Sultan
Sohak in the twelfth generation. At Kirkuk Minorsky
found a MS containing a genealogy of that family.

The only definite indication of Baba Khoshin’s
date would be his association with the poet Baba
Tahir (1xth century) but here tradition is on very
uncertain ground.

The Elements of the System. The religion
of the Ahl-i Hakk is typically syncretist. At its
foundations we find Shi‘a extremism, It should be
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noted that the Ahl-i Hakk always speak of the 12
imams and as a result ought not (at least directly)
to be connected with Isma‘ilism. According to the
Firkan, the “réligion of Truth’’ simply re-establishes
the contents of the 1o djuz’> which were suppresed in
the received text of the Kur’an, but in fact the Ahl-i
Hakk deviate from the orthodox Shi‘a to the extent
of forming a separate religious system. The religion
of the Ahl-i Hakk hasin common with those of the
Druzes and the Nusayris the worship of ‘Ali, but
€Ali is completely overshadowed by Sultin Sohik.

The other obvious element in the formation of
the Ahl-i Hakk is the rites of the Sufi darwishes:
election of the pir, agapes with dhtkr and distribution
of food, brotherly unions.

From the social point of view, the religion of
the Abl-i Hakk is professed particularly by the
lower classes, nomads, villagers, inhabitants of the
poorer quarters, darwishes etc. From this pro-
bably comes the hope that on the day of the last
judgment ‘““the sultans’’ will be punished (Notes, p. 44
{31]). On the other hand, the eminently popular
character of the religion is apparent in the exuber-
ance of the miraculous and folklore element in
the traditions of the Ahl-i Hakk. Amid the country
people in the remote provinces which have at all
times been outside the control of central govern-
ments, it is natural to expect to find survivals
from olden times. The Divinity enclosed in the
Pearl is a Manichaean idea (personal communication
by Th. Néldeke), like the belief in the purification
of the “Luminous” in the course of their transmi-
grations. The belief in metempsychosis cannot be
directly Indian for it was already in existence in
Isma‘ilism. The division of beings into two distinct
categories is perhaps a later development of Zoro-
astrian ideas. The sacrifice of the cock has been
several times connected with the corresponding
Jewish rite (cf. 1. Scheftelowitz, Das stellvertretende
Huhnopfer, Giessen 1914), while the Biblical names
(Dawud, Musi) may have come through the inter-
mediary of the Kur’in. The alleged Christian influ-
ence ought not to be exaggerated: if the Ahl-i Hakk
in their conversations with missionaries talk of Jesus
and Mary, it should be remembered that, apart from
these possibly being simply reminiscences of the
Kur’an, the Ahl-i Hakk regard them merely as
avatars of their own pantheon. For the agapes it
is not necessary to go farther back than the known
darwish practices (e.g. the Bektashi). The elasticity
of the system of metempsychosis is responsible for
the appearance of unexpected names in the myths,
W. Ivanow has called attention to the name of
Malak Ta’as [cf. vazipis) in a fragment containing
traditions, found at Shiraz.
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Yadegar, Perdiwar) have been set forth in his Notes
(see above). In the same work there is a translation
of the Baha’i polemic tract directed against the
Ahl-i Hakk. Minorsky’'s other materials comprise
numerous Kalim (in Guranl and Turkish), and the
important account of the collection of dogmas
Firkan al-Akhbdr (see above), as well as an account
of his visits to the sanctuaries of Kirkik and
Kirind (1934). (V. MINORSKY)
AHL aL-HALL wa’L-“AKD (this, though illogical,
is the normal order of the words), “those who are
qualified to unbind and to bind”’, the representatives
of the community of the Muslims who act on their
behalf in appointing and deposing a caliph or





