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the latter who emerged victorious. With the aid of
his son ‘Abd al-Malik, he took control of the caliphal
palace and the public treasury on 3 Djumada I 386/24
May 996. ‘Abd al-Malik was unmoved by the abuse
hurled at him by Subh, who was forced to admit
defeat. Hisham willingly acknowledged the authority
of Ibn Abi ‘Amir over the country, and in 387/997-
8 he participated with his mother in a ceremony
intended to renew his caliphal oath and the transfer
of power into the hands of al-Mangiir. Subh died one
year later, on 29 Dhu ’l-Hidjdja 389/11 December
999; it was al-Mansiir who, bare-footed, led the funeral
prayers.
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(ManuELA MARIN)

SUBH-I AZAL, the sobriquet of MIRzA Yauvi
NURI (ca. 1830-1912), founder of the Azali sect of
Babism [g.0.]. Yahya’s father was the calligrapher and
civil servant, Mirza ‘Abbas Narf (d. 1839). In Yahya’s
early childhood, Nari was dismissed from his gover-
norship and dispossessed of much of his considerable
wealth and property. Yahya’s mother died about 1844;
by then he was living in Tehran under the tutelage
of an older brother, Mirzi Husayn ‘Alf (Baha’> Allah
[g.2.])- In 1844, Husayn ‘Ali and Yahya, then about
fourteen, were among the first converts to Babism in
the capital. Four years later, Yahya tried unsuccess-
fully to join the Babi insurgents at Shaykh Tabarsi
in Mazandaran.

Between 1848 and 1852, Babism underwent radical
changes. The clerical leadership of the earliest period
was largely eradicated in uprisings, and the Bab him-
self was executed in 1850. Yahya, variously known
as Subh-i Azal (“Morning of Eternity”) and al-Thamar
al-Azaliyya (“the Eternal Fruit”), was among the first
of many lay claimants to revelation. He had been
composing “inspired verses” for some time, and these
had met the approval of the Bab, who designated
him his successor.

In 1852, he was involved in an abortive uprising
in Takur, planned to coincide with the unsuccessful
attempt on the life of Nasir al-Din Shah. Escaping
to Baghdad, he established himself as head of the sect
and drew large numbers of Babis to the region. His
whereabouts were kept secret from all but a few, and
he remained in contact with the Babi community
through intermediaries, in imitation of the seclusion
of certain Shi‘T Imams. During this period, numer-
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ous other claimants appeared, and Yahya’s policy of
seclusion worked against him, particularly when the
more-outgoing Husayn ‘All emerged as the de facto
leader of the Baghdad community and finally advanced
his own claims to prophethood.

In 1863, most of the Baghdad Babis were removed
by the Ottoman authorities to Edirne in western Tur-
key. Here, the breach between the brothers became
overt and ended in a permanent schism between Azali
and Baha’t Babis. Disturbed by the open hostility
between these groups, the authorities exiled them,
sending Husayn ‘Ali and his followers to Acre in
Palestine and Yahya to Cyprus.

Subh-i Azal died in Famagusta on 29 April 1912.
His appointed successor, Mirza' Yahya Dawlatabadr,
chose the role of secular reformer over that of reli-
gious leader and before long Azali Babism became a
spent force.

Yahya wrote extensively, but few of his works have
been published, and only a brief chronicle translated.
Best known are the Xuab al-Nur, al-Mustaykiz and the
Mutammim-1 Bayan, a continuation of the Bab’s unfin-
ished Persian Bayin. These and other writings owe
much to the obscure style of the Bab, but add little
to his thought.

Subh-i Azal considered himself the conservator of
primitive Babism, with its minutely-observed legisla-
tion, metaphysical obfuscation and rejection of estab-
lished political power. But, whereas the rival Baha’t
faction held itself aloof from political and social in-
volvement, several Azali Babis came to play leading
roles in the early reform movement in Persia. How far
Subh-i Azal may have encouraged or directed this
development remains a matter for conjecture.
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SUBHA (a.), in Egyptian colloquial pronunciation
stbha; in Persian and Muslim Indian usage, more often
tasbih, Ottoman Turkish tsb7h, modern fespih, rosary.
It is used at present by nearly all classes of Muslims,
except the Wahhabis who disapprove of it as a 4id%
and who count the repetition of the sacred names on
their hands. There is evidence for its having been
used at first in Sufi circles and among the lower
classes (Goldziher, Rosaire, 296); opposition against it
made itself heard as late as the 9th/15th century,
when al-Suyiiti composed an apology for it (Goldziher,
Vorlesungen iiber den Islam, 1st ed. 165). At present, it
is usually carried by the pilgrims (cf. Mez, Die
Renaissance des Isléms, 441), by dervishes and by many
ordinary believers. For its use by the Bektishis, see
J.K. Birge, The Bektashi order of dervishes, London-
Hartford 1937, 235 and plate 10.

The rosary consists of three groups of beads made
of wood, bone, mother of pearl, etc. The groups are
separated by two transversal beads of a larger size
(imam), while a much larger piece serves as a kind of
handle (yad; Snouck Hurgronje, in Int. Arch. f.





