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4. The Future

Having pointed out aspects of Confucianism that are not likely to survive,
this section describes Confucian values that are enduring and are likely to
remain.

The concept of social order and the governing of a state being ultimately
rooted in individual self-cultivation and family unity is an important part
of the Confucian heritage. The aims of being a “gentleman” through self-
transformation, of striving to create harmony within the family, are
Confucian teachings that are relevant to the modem world. In an
interdependent world, where relationships between people can all too
easily be undermined by technology and individualism, these ethical
teachings of Confucianism are an invaluable human resource.

The Confucian scholar, Tu Wei-ming, emphasises the continuity between
Confucian self-cultivation and the concept of the fiduciary community in
the modem world:

“The logic of taking the cultivation of the self and the regulation of the
family as “roots” and the ordering of the community, the governance of
the state, and universal peace as “branches,” may give the impression that
complex political processes are reduced to simple relationships
explainable in personable familial terms. Yet the dichotomy of root and
branch conveys the sense of a dynamic transformation from self to family,
to community, to state, and to the world as whole. Self-cultivation is the
root, and harmony attained in the family is a natural outgrowth, like the
branch, of our cultivated selves. Family is the root, and harmony attained
in the community, the state, and the world is a natural outgrowth of the
well-regulated families. In this sense what we do in the privacy of our
own homes profoundly shapes the quality of life in the state as a whole.

Nevertheless, it is important to note that the Confucians do not, by
stressing the centrality of self-cultivation, undermine the corporate effort
that is required for the family, the community, the state, and the world to
become humane or fully human. Just as the self must overcome egoism to
become authentically human, the family must overcome nepotism to
become authentically human. By analogy, the community must'overcome
parochialism, the state must overcome ethnocentrism, and the world must
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overcome anthropocentrism to become authentically human. In light of
Confucian inclusive humanism, the transformed self individually and
corporately transcends egoism, nepotism, parochialism, ethnocentrism,
and anthropocentrism to “form one body with Heaven, Earth, and the
myriad things.”2

This passage has much in common with Bah&'i teachings. It encourages a
global perspective, where each person in the world is looked upon as a
member of the human family. Baha'u'llah stated, “We desire but the good
of the world and the happiness of the nations... That all nations should
become one in faith and all men as brothers; that the bonds of affection
and unity between the sons of men should be strengthened... Let not a
man glory in this, that he loves his country; but let him rather glory in this,
that he loves his kind.”3

Tu Wei-ming argues for a “third epoch” in Confucianism, where it
becomes a “common creed for humanity as a whole”, and where *“concern
for the survival of the Confucian tradition and for the continuity of
traditional Chinese culture must be subsumed under a broader concern for
the future of humankind”. In the context of the challenge facing modem
Confucianist scholars, Tu Wei-ming writes:

“The real challenge to them is how a revived Confucian humanism might
answer questions that science and democracy have raised. In a deeper
sense, these scholars perceive the challenge to be the formulation of a
Confucian approach to the perennial human problems of the world: the
creation of a new philosophical anthropology, a common creed for
humanity as a whole. They are fully aware that concern for the survival of
the Confucian tradition and for the continuity of traditional Chinese
culture must be subsumed under a broader concern for the future of
humankind.”3

This is of course, very close to Bahd'u'Mh’s words on placing love for
humanity above love for one’s country.

D W.M. Tu, Confucius and Confucianism, p. 115-116.

J. E. Esslemont, Bahd'u'lldh and the New Era, Baha’u’llah’s words to E. G. Brown, p.
40.

3 W.M. Tu, Quoted by R. L. Taylor, The Religious Dimension of Confucianism, p. 138.
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Another important contribution of Confucianism to the modem world is
its positive approach to education. According to Confucius, learning is a
process that can never be completed. In a world where the boundaries of
knowledge are rapidly growing, a deep respect for learning is an ethic that
is much needed.

“He who by revising the old knows the new, is fit to be a teacher.2
Maybe there are people who can act without knowledge, but I am not one
of them. Hear much, pick the best and follow it; see much, and keep a
record of it: this is still the best substitute for innate knowledge.”3

Traditionally, Confucianism has always been directed to human ends, to
self-improvement in moral rectitude, to self-cultivation in virtues.
Confucian teachings have focussed on attaining better relationships
between people, whether it be in the family or in society at large. Some
critics have accused it of being too one-sided in this, claiming that it
emphasised the learning of human virtues at the expense of making
scientific or technological progress. Ironically, today’s modem society,
dominated as it is by science, is arguably suffering from the reverse
problem. Our society seems to give priority to scientific and technological
learning, and relatively little attention, in comparison, is given to
instruction in human ethics and morals. Confucianist teachings within this
context may play an important role in gaining a better balance. Okada
Tahehiko, a modem Confucianist scholar, points towards this being the
future contribution of Confucianism:

“The main purpose of Confucianism is to establish true humanity. No
matter how far science has developed, the Confucian never loses sight of
the development of humanity. Before any discussion of logic or rationality
the Confucian focuses upon the importance of subjectivity. In our day-to-
day lives we distinguish what goes on within us from the outside world,
but we become trapped by the outside world and in this way we lose our
humanity. Given this situation we should try to control that external
world, but in practice this is a very difficult thing to do. The important
issue is to establish one’s own inner subjectivity within the mind.”3}

2 S. Leys, The Analects of Confucius, 2.11, p. 7.

Bibid., 7.28, p. 32.

3 Okada Tahehiko quoted by R. L. Taylor, The Religious Dimensions of Confucianism,
Modernity and Religion, p. 143.
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These views are close to the Bahd'i principle that “spiritual progress” must
develop alongside “material progress”. While in Paris in 1912, ‘Abdu’l-
Baha stated:

“It is indeed a good and praiseworthy thing to progress materially, but in
so doing, let us not neglect the more important spiritual progress, and
close our eyes to the Divine light shining in our midst. Only by improving
spiritually as well as materially can we make any real progress, and
become perfect beings. It was in order to bring this spiritual life and light
into the world that all the great Teachers have appeared. They came so
that the Sun of Truth might be manifested, and shine in the hearts of men,
and that through its wondrous power men might attain unto Everlasting
Light.”®

From the Baha'i point of view, Confucius is in the category of “great
Teachers”. ‘Abdu’l-Baha referred to him as a “Blessed soul” who, among
others, was the “cause of illumination of the world of humanity”:

“Blessed souls - whether Moses, Jesus, Zoroaster, Krishna, Buddha,
Confucius or Muhammad - were the cause of the illumination of the world
of humanity.”3%

The spiritual aspects to Confucius’s teachings, such as self-cultivation, of
acquiring moral virtues, family unity, are relevant to the modem world,
and can help it acquire a better balance between “material progress” and
“spiritual progress”. There is much common ground between Bah&’is and
modem Confucianists on these points, and this may provide the basis by
which they can work together in the future.
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3 ‘Abdu'l-Baha, Paris Talks, p. 63.
3 ‘Abdu'l-Baha, Promulgation of Universal Peace, p. 346.
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