(Proof, i.e., the Hidden Irdm), the interpreters of the word
of God. People are divided into two groups: the mugallids
{imitators) and the mujtahids (leaders, strivers},79 but
ijtih3d is not an absolute necessity for the community
because it is against the Traditions of the imdms, and the
text of the Qur’3n does not indicate the necessity of such
"an institution. He says that much knowledge is required to
reach the rank of ijtihad and that very few people have

achieved it.ao

The Works of Shaykh Ahmad

In nearly fifty‘years of scholarly activity, Shaykh
Ahmad produced an extensive bedy ¢f works devoted to
questions in all areas of Islamic studies. Indeed, he was
one of the most prolific authors of his time. The study of
his works, his approach, his sources, the influence upon hip
of his predecessors, and his intellectual contribution to
Islamic thought in general and to the religious attitude of
the Persians in particular, is an enormous task which is yet
to be undertaken.

AbY 21-Q3Fsim Ibr3himi, the sixth leader of the school,
devoted the second volume of the Fihrist to the works of
Shaykh Ahmad and other leaders of the Shaykhl school. In
the first chapter of this volume he provides information on
the length, place, and date of publication, number of

cthapters, and the name of the questiocner for each work. He
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describes 132 work581 but does not comment on their guality,.

In the intreduction to this volume, Ibrzhimi gives the
sources of information. He mentions four lists,82 which are:

1. A list arranged by Sayyid K3zim Rashti with a short
description of each work. Some of the works mentioned in
this list are not extant.

2, A lengthy list of the works of Shaykh Aahmad and
other leaders of the ShaykhI‘school prepared by *‘Abd al-
Maj¥d £&iqY and including the number of lines, the guesticns,
and brief answers given to the questions posed in each work.

3. A short list of the works of the first four leaders
of the schoecl, provided by an unknown author, which is used
as the foundation for the information in the Fihrist.

4. A list of the works of the Shaykh prepared by
Muhammad Tahir Khdn, the author of a treatise con the life of
Shaykh Ahmad. Bibliographical information in this treatise
is basically derived from the list of Sayyid Kdzim Rashtl,

IbrahImi has used these four lists as Primary sources
for his list of Shaykh Ahmad's works in the Fihrist.
Therefore, the Fihrist contains the most comprehensive list
of the works of Shaykh Ahmad, although it does not go beyond
providing bibliographical information on each work.

In addition to the four socurces given above and the

Pihrist, the booklet Fihrist TasinIif al-®All3ima al-Shavikh

Ahmad al-Ahsa’T, by Riyad ?ihir,83 contains a brief

biography of Shaykh Ahmad followed by a list of 104 of his

works, as well as references to the location of some of
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Shaykh Ahmad's manuscripts in the libraries of Iraq and
Tehrdn University.

The author of the Fihrist has categorized the 132 works
of Shaykh Ahmad into nine c¢hapters according to the main
subject of the work:

1. Works on divine theclogy and virtues

2. Works on doctrines and refutation of his opponents’
views

3, Preaching and mysticism

4. Works on principles of figh

5. Works on figh

6. Commentaries on the Qur’an and Traditions

1. Works on philosophy and practical wisdom

B. Works con literature

9. Other worksg4

A glance at Shaykh Ahmad's works shows that the
majority were written in response to the religidus,
theological, and philosophical gquestions of his students,
followers, other scholars, rulers, and other individuals
whose identity is not known. These works of reply usually
have as titles the name of the gquestioner. Thus the work

entitled Ris3la-i Bahr3niya was composed in response to the

questions of Sayyid Husayn b. Sayyid ‘Abd al-Qadir Bahrani.
In such work, Shaykh Ahmad answered varied questions in
different fields of Islamic sciences. Some guestioners
asked him up to seventy different questions. As a result,

very rarely is a work devoted to cne specific subject.
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Since often pecple asked him the same guestion, it is not
unusual to encounter the same response in several works.
Shaykh Ahmad also wrote commentaries, and it was for
this that he became best known. Although he did not write a
commentary on the entire Qur?an, he did write them on a
number of Quranic verses. He also wrote commentaries on
several Traditions attributed to the Prophet and the imams.

Of the latter, the Sharh al-ziy3ra is the most important.

Shaykh Ahmad was the leading nineteenth century
religious commentator on the works of Mulli Sadra (d. 10350/
1640}, his commentaries on the Mashd%ir and the ‘Arshiya
being of special importdnce. Shaykh Ahmad also wrote

commentaries on the Risala-i “Ilmiya of Mulll Muhsin Fayad

(d. 1091/1680) and the Tabgirat al-Muta®allimin of Hasan b.

$adld al-bin Alldma al-HillT (d. 726/1325). Shaykh Ahmad
alsc wrote commentaries on some of his own earlier works:

for example, his Sharh-i Fawd’id was a commentary on his

earlier work, the Fawz’id,

The majority of Shaykh Ahmad's works are undated; of
those works which do bear a date, is not ¢lear whether the
date refers to the work's composition or its copying at a
later time. FPurthermore, the place of composition is
usually not stated. Therefore, a chronological arrangement
of his works, which could have shed light on his 1ife and
the development of his ideas, is impossible. The earliest
date on a work of Shaykh Ahmad’s is 11%7/1782. Written at

the request of Shaykh Mis3 b. Muhammad Sa’igh, this work is
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a short treatise.of twenty=-six lines on the birth and advent
of the expected Qa’im, in curious language.as The last
dated work of Shaykh Ahmad is a treatise dated 8 Sha‘ban
1239/1823, which responds to the questions of Shaykh Ya‘®gib
b. Bajj Q3sim ShirvinI and in which Shaykh Ahmad elaborated
pPrevious statements on matter and form.as

The language of Shaykh Ahmad is complicated by
technical terms, allegorical expressions, and extensive
gnostic terminoclogy. This was probably cne reason why
Shaykh Ahmad himself, his successors, and many others after
them found it necessary to write explanations on his works.

Shaykh Ahmad wrote some works for the intellectual
elite (khawiss}, and others for laymen. Those works which
he wrote for the elite have a rather allegorical and
ambiguous tone, whereas those he wrote for a general
audience are more straightforward and, in content, closer to
common beliefs. Therefore, since the tone of each of Shaykh
Ahmad's works depended upon the audience for which the work
was intended, a great deal of familiarity with the circum-
stances under which a work was written is required in order
to come to a sclid and mature understanding of his doctrines.

The extensive number of Shaykh Ahmad's works does not
permit providing a sketch of each work here. The topics he
discusses are also too numercus to fully list. Hence, only
2 cursive examination of his works which incorporate the

distinguishing features of hisg thought is attempted.
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Sharh al-Zivarat al-Jamifa

This work is a commentary en the 2iyarat al-Jamif®a

written at the request of Sayyid Hasan b. Sayyid Q3sim al-~
Husaynl al-IshkavarT al-JT1anT in 1230/1814. The Ziyarat
al-Jami‘a is a prayer of visitation of the holy shrines of
the imams, related on the authority of Imam ‘AlTf b,

Muhammad Nagql (the Tenth Im3m, known as Imim al~Hadi)

{d. 254/868} and is recorded by Ibn Babawayh (Shaykh Sadﬁq}87
and Shaykh AbT Ja‘far Muhammad b, al-Hasan al—?osi.sa The
Praver is well known among the Shita, and several ShY*i
scholars have written commentariss on it.89

In the Sharh al-2iy3ra, Shaykh Ahmad quotes the text of

the prayer phrase by phrasae, gives the meaning of each
pPhrase, and then discusses its theclogical and religicus
aspects,

Sayyid Kazim RashtT began a commentary on the Sharh al-
2iy3ra, but as he himsalf states, He'realized that he was
unqualified for the task and therefore left his commentary
unfinished.?? Sayyid K3zim states that Shaykh Ahmail was
inspired and directed by the im3ms while he wrote the Sharh.
According to Sayyid Kazim, Shaykh Ahmad revealed some of the
secret and esoteric nature of the prayer and brought to-
gether in this work the zahir (external), i.e., sharifa
(religion) and the batin {internal), i.e., hagiga (reality)?l
An unpublished abridgment of this book was made by Mir
Muhammad Husayn H3/irT7 Shahrest3inI (d. 1315/1897), entitled

- - - - g
Talwih al-Ishara f1 TalkhTs Sharh al-Zivara . 2
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The Sharh al-Zivara of Shaykh Ahmad is a collection of

the most important theclogical problems in ShTST thought.
The "Ziyara” itself is a master work in expressing the
status of the im3ms and Shavkh Ahmad explains its status as

such. The Sharh al-2Ziy3ra was published in 1267/1850 and in

1276/1859 in lithography in TabrIz.

Sharh Tabsira

One of the earliest of Shaykh Ahmad's works, this

commentary on the Tabsirat al-Muta€allixTn I Ahk3m al-Din,

a well-known work of figh by “All3ma al-yi1lT.? is the
treatise Shaykh Ahmad presented to Bahr al-‘Uldm and for

which he received his first ijEza.93

Sharh fala al-Risalat al=%IlnIva

The Ris3lat al-Ilm is a theological treatise by Fayqd

KashanI on the knowledge of God. Shaykh Ahmad wrote a

commentary on this work at the request of MIrz3 BAqir
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Nawwdb”” in Kerm3nshih in 1230/1814.%¢ This Sharh was

published in the Jawami¢ al—Kilam.gT

Sharh al-Mashafir

Al-Masha®ir is a work of Mull3 Sadri. Shaykh Ahmad
wrote a commentary on this work at the request of Mulll
Mashhad b. Mull3 Husayn °Al1 Shabestari. This work deals
with the philosophical question of the essence of Being.

The Sharh al-MashI€ir was written in 1234/1818.°8
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Sharh al-‘Arshiva

Al-farshiya is another work by Mull3d Sadra. Shaykh
Ahmad wrote a commentary en it in Kermanshah at the reguest
of Mulla Mashhad b. Mulld Husayn SAlT Shabestari.’’ The
commentary consists of two volumes; the first, written in
1234/1818, regarding mabda’ (Gdd] and the second, written in
1236/1820, regarding the ma®3d (return). The Sharh ai-

fArshiya was published in 127171854 and 1279/1862.

FawaZ’id
This general theological work, which Shaykh Ahmad wrote

in Yazd in 1211/1796,1

Being of God (wujid al-hagq}, Being of Unlimited (wuitid al-

mutlaq), and Being of Limited (wujud al-mugayyad). The

0? deals mainly with three Beings:

Fawd’id consists of twelve F3a’icda. In 1233/1817, at the
request of Mulld Mashhad b. Husayn ®AlI, Shaykh ahmad wrote

a2 commentary on this work entitled the Sharh al-Fawd’id. In

the Sharh al-Faw3dtid, Shaykh Ahmad defines the terms he has

used in the Fawi’id. The book was published in 1272/1855

and 1287/1870. In the Sharh al-Fawa’id, seven Fa’ida are

added to the twelve Fa'ida of the original work.

In addition, two of Shaykh Ahlmad's students have
written commentaries on the Fawa’id. Shaykh Muhammad Husayn
Semnanl, who wrote his commentary in 1233/1817; and Shaykh
Mull3 K3izim Semnani. Both commentaries exist only in

manuscript form.w1
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Hay3t al-Nafs

This bock was written on the five principles of Isiamic
belief, i.e., tawhid (cneness of Ged), fadl {justice),
nubuwwat (prophethood), imamat (imamate), and ma®3d (return).
The book's epilogue concerns the necessity of belief in the
advent of the promised Q3a’im. The work was written in 1236/

1820%%2 ana published in the Jawimi€ al-Kilam in 1273/18%6.

This work was translated intoc Persian by Sayyid K3zim Rashtl,
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For a_full description of the conduct of Shaykh Ahmad
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Sayyid Kizim RashtI, Calil al-MutabayyirIn, pp. 14-15.
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Iibid.
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It is not intended here to study his scurces of
knowledge and information or even to provide a full
list of works used by the Shaykh. On the basis of his
major works sucia as Sharh al=Ziydra, it is obvious that
he made much use of the well-known Shi‘l collections of
Traditions. Usll al-RIfT of Kolayni (d. 329/940),
al-Amali, al-Xhizal, and ‘UyBn Akhb3r al-Ridd, three
major works of Sadlq are quoted often. Shaykh Ahmad
2iso frequently refers to the works of Fadl b. Hasan b,
Fadl TabrisI (2. 548/1153) such as Majma® al-gavin and
al-WifT. BAmong the exegesises on the Gur’an, Shaykh
ahmad is fond of those that contain the Traditions
concerning qualities and attributes of the inm3ms. He
refers to TafsIr al-Avydshi by Muhammad b. Masfid b,
Muhammad b, ayyash and the exegesis of Mirzd Muharmad
b. Mull3d Muhammad Rid3 Jamaial-DTn Ceml entitled the
Kanz al-pPag3’iqg wa Bahr al-Ghar3*ib, which both ccntain
the Traditicns on the imams., Theo Shaykh frequently
Quotes other works of sucn fulam3 as Muhammad Tag3l
MajlisI, particularly his Sharh al-Ziyara; Majma® al-
Bahrayn of Fakhr al-Bin b. Turayh {d. 1085/1673);7 hamil
al-Ziy3ra of Ja®far b. Muhammad Colawavh {d., 368/9737;
and al-Ihtijdj of Ahmad b. ‘AlT Tabrisi.

Sayyid Kazim RashtI, Dalrl al-Mutahavyirin, p. 19.

By the term "madhhab® he may mean the SHT T doctrine.

He is referring to the verse of the Qur!Sn which reads,
"We will show them Our signs in all thé ragions of the
earth and in their own souls, until they clearly see
that this is the truth." {41:53).

Sayyid K3zim Rasht¥, DalTl al-MutahayyirIn, p. 69.

Sayyid Kazim RashtT, Ris3la-i Usfil, p. 135. Sayyid
Kiazim wrote a treatise on the principles of Islamic
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other ShaykhT manuscripts in one volume under the call
number 2013-F in the Bah3i’I National Archive in Iran.
The 7l-page treatise was written at the request of an
unpknown guestionar.

"Mutawdtir is applied to a tradition with so many
transmitters that there could be no collusion, all
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compulsion to lie.® Encyclopaedia of Islam, new ed.,
vol. 3, p. 25.

According to Hughes' Dictionarvy of Islam, taglya is,
"A Shil‘ah doctrine. A pious rraud whereby the Shi‘ah
Muslim believes he is justified in either smoothing
down or in denying the peculiarities of his religicus
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